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Abstract

In Christianity’s development, there was no concrete expression of
canonicity until the 4™ century. Apart from the canonical books, there are works
classified as Apocrypha or Pseudepigrapha. For a long time, the church did not pay
much attention to these literary documents. This paper will employ register theory
from systemic functional linguistics to argue that the Beatitudes in the Gospel of
Thomas and in the Synoptics belong to different registers and distinct contexts of
situation. In the Synoptics, the context of situation is a proclamation by Jesus to his
disciples, first delivered orally and later written down. The authors prefer particular
transitivity to focus on promises and reflective behavior. Furthermore, passive and
middle voices are frequently employed, while subjunctives are used to indicate
certain situations. The context of situation of the Gospel of Thomas refers to sayings
from Jesus, but the addressees are not clearly indicated. The author does not
emphasize behavior, but focuses on doing and thinking instead. Moreover, less
passive and middle voices are used and indicatives are employed to reflect the
declarative nature of the book.
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|. Introduction

It is not an easy task to differentiate canonical books from non-canonical ones,
and most people follow the tradition of accepting the twenty-seven books as canon
in the New Testament. Apart from the historical reconstruction, however, one can
observe another track to deal with this issue, analyzing the use of language. There
would be coherence in the canonical books to a certain degree, which may not be
obvious in non-canonical ones. Therefore, applying linguistic methods to study
different books will offer more linguistic evidence to deal with this problem. In the
New Testament, four gospels stand as more significant marks to be different from
non-canonical gospels. Among all studies, the relationship between the Gospel of
Thomas and the New Testament canon is a famous topic, but there is no consensus.
Some scholars analyze the text to understand whether it is literary (in)dependency
between them. In contrast, others attempt to reconstruct the context of the Gospel of
Thomas to identify the literary (in)dependency. Nevertheless, it is not easy to fulfill
this task because most scholars focus on words or topics to determine a literary
relationship. This paper, therefore, will employ the register theory from a systemic
functional linguistic (SFL) perspective to argue that the authors of the Gospel of
Thomas and the Synoptics preserved the Beatitudes in their materials differently.
This study will focus on the relationship between the Gospel of Thomas and the
Synoptics in terms of distinct contexts of situation. It will employ a linguistic
approach in order to argue that the authors of the Gospel of Thomas and the
Synoptics prefer to use different linguistic expressions to state their concepts,
especially in the Beatitude sayings.

1. A Brief History of Survey

A. Literary Analysis

In 1945, numerous ancient documents were found in Nag Hammadi. Many
books depict a larger picture of the reconstruction of the historical Jesus, and one of
them is the Gospel of Thomas. This gospel is a Coptic translation of the collection
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of sayings of Jesus, containing 144 sayings but without any stories or miracles.
(Bruce, 1974; Turner, 1962) Most sections start with a disciple asking specific
questions and Jesus answering them, or sometimes Jesus proclaiming a speech
directly. Although not all the sayings can be found in Synoptics, many topics and
forms are parallel. The studies of the Gospel of Thomas become important because
it provides information about the complexity of Gospel traditions. From the
perspective of transmission of traditions, some scholars assert that the Gospel of
Thomas may preserve traditions that are different from those in the sources of the
Synoptics, deriving from an independent stage of the sayings tradition.? (Meyer,
2003: 6; Meyer, 2006: 61; Quispel, 1957: 189-207; Guillaumount, 1962: 15-23;
Crossan, 1971: 451-465; Crossan, 1973: 244-266; Tuckett, 1986: 6—7; Tuckett,1988:
132-157; Cameron, 1982: 24; Wilson, 1960a: 142-144; Wilson, 1960b: 231-250;
Wilson, 1960c: 36-39; North, 1962: 154-170) On the contrary, some scholars
propose that these Gospels derive from similar traditions.® (Grant and Schoedel,
1960: 102; Robinson and Koester, 1971: 133-136; Koester, 1982: 154-158; Koester,
1990: 85) Besides, some scholars provide eclectic opinions to reconsider this

! There are fragments of this document that were found in 1897, including the Oxyrhynchus

Papyri 1, 654, and 655. Scholars may agree that the Greek version preserves an earlier form
and derives from the same tradition as the Coptic.

Marvin Meyer proposes that the Gospel of Thomas may be “a primary text in the early
Christian tradition and contains forms of previously known sayings of Jesus that antedate
the canonical gospels.” Gilles Quispel employs the discipline of source criticism to argue
that the Gospel of Thomas represents no literary connection with the New Testament
Gospels, but indicates an independent tradition of sayings which were connected with
James as an Aramaic tradition. A. Guillaumount adopts a linguistic approach to the Coptic
Thomas and provides the case of Aramaic or Syriac foundation of the Gospel of Thomas.

Grant and Schoedel state that the Gospel of Thomas might use tradition underlying the
canonical Gospels, but more probably relied on written materials. Koester insists that even
though the Gospel of Thomas contains the proto-Gnostic sayings, this book still preserves
a continuous link of Jesus’ own saying in the canonical tradition. The apostolic tradition
can be found in the Gospel of Thomas which is under the name of the apostle Thomas in
eastern Syria. Different traditions belong to distinct patterns, and they had their origin in
the historical activity of the apostles. Koester states that the tradition of Thomas should be
regarded as one of the primitive local traditions with authority for Syrian Christianity, and
this book preserves the form of sayings or parables which is more original than its
canonical parallels. This tradition may preserve materials in the 1% or 2" century, and it
may be Jewish-Christian as the sources of the Synoptic sayings.
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problem.* (Uro, 1998: 8-32; Goodacre, 2012: 66—153) If the Gospel of Thomas is
dependent on the Synoptics, the Thomasine community may be relatively
insignificant, deriving from the mainstream. On the contrary, if the Gospel of
Thomas is independent on the Synoptics, this book may preserve other traditions
which may reach into the fertile soil of early Christianity.® Therefore, the studies of
the Gospel of Thomas indeed provide an important window for us to reconsider Jesus’
traditions and to rewrite the history of the Synoptic traditions. (Marjanen, 2006: 209—
220; Patterson, 1993: 9; Robinson, 1988: 53)

In order to probe deeper into the issue of traditions (in)dependency, some
scholars employ different methodologies to elucidate the literary relationship
between the Gospel of Thomas and the canonical texts. Some argue for the literary
relationships, meaning that this book represents an exoticism from the mainstream
of Synoptic Christianity. Others emphasize the looser relationship between John and
the Synoptics to track whether the same case occurred to the Gospel of Thomas.®
(Patterson, 1993: 16; Dunderberg, 1998: 43; Pagels, 2003: 35-38) R. McL.Wilson,
for instance, identifies differences between the Gospel of Thomas and the Synoptics,
including differences of order, expansion, compression, and adaptation. (Wilson,
1960a: 14-15) Furthermore, Turner compares similar details of parables in the
Synoptics to those in the Gospel of Thomas, and concludes that the source of Thomas
may be different from that of the Synoptic tradition due to the lack of the usages of

4 Uro’s advocates the concept of indirect influence (secondary orality), and concludes that
the interaction between oral and literary traditions should be taken into consideration more.
Goodacre traces the redactional signals to argue that the author of the Gospel of Thomas
holds “familiarity” with the Synoptics.

5 Marjanen argues for the similarity and dissimilarity of the Gospel of Thomas and the
canonical authors, indicating the “egalitarian type of Christology” in the Gospel of Thomas.

& Patterson proposes that the relationship between John and the Synoptics provides a pattern
for us to think of the case of the Gospel of Thomas. He also indicates that literary
dependence should be proved by the use of “a consistent pattern of dependence” and “that
the sequence of individual pericope in each text is substantially the same.” Nevertheless,
Patterson’s source-critical approach leads to the absence of consistent dependence and of
shared sequence. In addition, Dunderberg analyzes the “I-Sayings” in both the Gospels of
John and Thomas, which establish a relatively cohesive group to find evidence for a direct
literary relationship between these two. Also, Pagels compares the Gospel of Thomas and
the Johannine work to depict the concepts within the Thomasine community.
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apocalyptic imagery, allegorical interpretation, and generalizing conclusions. ’
(Turner, 1962: 78; Schoedel, 1972: 560) John Dominic Crossan proposes that the
order and the content of the Gospel of Thomas lead us to consider this book as
independent of the intra-canonical tradition, since the compositional order or
sequence cannot be found in the Gospel of Thomas, especially when we compare the
sayings to the Synoptics. In addition, if the traditionally present materials in the
canonical Gospels can be found in the Gospel of Thomas, one can conclude that they
share common traditions. On the other hand, if the redactional components in the
canonical Gospels can be detected in the Gospel of Thomas, the dependence of the
canonical materials can be argued. Unfortunately, it is not an easy task to distinguish
these two. (Crossan, 1985: 35-37) Therefore, before understanding the literary
relationship between these books, some scholars try to start by identifying the
original text of the Gospel of Thomas from different approaches.

After tracing the uses of the literate model, oral-literate model, and redaction
model to identify the original Thomas, the core Gospel, and different strata of oral
tradition, April D. DeConick employs a tradition-historical approach to seek the
original Christian-Jewish core of the Gospel of Thomas.® (DeConick, 2005: 39-55;
DeConick, 2006: 167-199) The relationship between the Gospel of Thomas and the
Synoptics, however, usually focuses on linear and directional influence with the
traditional source-critical method. Unfortunately, no clear organizing pattern can be
found in the Gospel of Thomas, and some of the links are just marked by similar
topics or “catchwords.” (Ehrman, 2003: 55; Perrin, 2007: 93)

Turner proposes that the source may be the Gospel of Hebrews. Furthermore, William R.
Schoedel traces the use of form criticism and Gnostic concepts in parables and concludes
that there should be “doubt about the forces at work in the formation of the parables in the
Gospel of Thomas.”

April D. DeConick proposes that the Gospel of Thomas contains communal memories of
Jesus’ words, representing different moments in its history within the community. She
proposes principles of development, responsiveness, and constituency to identify the
original text.

The use of a catchword pattern may reflect a literary background, not an oral one.
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B. Social-Historical Context

Since the structure of the Gospel of Thomas lacks continuity and internal coherence,
scholars have proposed a different approach to understanding this book, which is to
reconstruct its social-historical context. This approach, however, produces diversity
among scholars in terms of various perspectives of the early church, including the
views of Gnostic, Hellenistic philosophy or Jewish-Christian.? (Quispel, 2008:
222-225; Lapham, 2003: 119; DeConick, 2008: 13-29; Grobel, 1962: 369; Higgins,
1960: 306; Beare, 1960: 102-112; Schoedel, 1960: 225-234; Baker, 1964: 215-225;
Baker, 1965: 291-294; Frend, 1967: 13-26; Grant and Schoedel, 1960: 116)
Robert Grant, for instance, argues that if any author would like to represent
Jesus as a Gnostic teacher, this person would have to point out that Jesus “proclaimed
doctrines which were in some respects close to those set forth in the Church’s gospel;
otherwise, he cannot be recognized as Jesus.” (Grant, 1960: 3) Furthermore, the
Gospel of Thomas appears to be “framed within the context of later Gnostic
reflections on the salvation that Jesus has brought.” (Dart, 1988: 175) Apropos
Hellenistic concepts, although the Gospel of Thomas provides less information of its
social context than the Pauline works do, the content of the Gospel of Thomas may
reflect concepts of the Platonic and Stoic traditions. The Gospel of Thomas contains
ideas of the divinity of the self and its return to heaven, and these may be the
reflection of the Hellenistic interpretation of Jesus.!* (Asgeirsson, 2006: 155-176)
Regarding the Jewish religious view, some scholars propose that the author of the
Gospel of Thomas relies on remembered texts, or some earlier traditions, but the text
echoes Jesus’ canonical sayings, and reflects the insignificance of the old Jewish
religious practices for the Christian.'? (Lapham, 2003: 116; Moreland, 2006: 75-92;

10" Quispel advocates three non-canonical sources for Thomas: a Jewish-Christian gospel, an
encratic gospel, and a Hermetic gnomology. DeConick proposes that the Gospel of
Thomas contains communal memories of Jesus’ words, representing different moments in
its history within the community.

11 Asgeirsson attempts to establish intertextual connections between Platonic traditions and
the Gospel of Thomas.

12 On the other hand, Moreland asserts evidence for the rejection of Jewish traditions in the
Gospel of Thomas through the study of logion 52. Luomanen also indicates evidence
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Luomanen, 2006: 119-154; Perrin, 2002: 46; Perrin, 2004: 138-151; Williams, 2009:
71-82; Lincoln, 1977: 65-76; Quispel, 1964: 234; Perrin, 2007: 36) Some scholars
employ the principle of criterion of dissimilarity: “the earliest form of a saying we
can reach may be regarded as authentic if it can be shown to be dissimilar to
characteristic emphases both of ancient Judaism and of the early Church.” (Perrin,
1967: 39) Since Jesus was a Jew, however, it is natural that Jewish customs or
concepts may be reflected in his teaching; his method may not be sufficient to
identify Jesus’ teachings. (Evans, 1989: 137) On the other hand, there are scholars
who examine the logia of the Gospel of Thomas which have a parallel only in Luke
and conclude that both Luke and Thomas represent a distance from Judaism, accept
apocalyptic messages, exhibit the dangers of money, indicate Jesus to be the master
of wisdom, and play with language. (Bovon, 1995: 161-171; Davies, 1983: 146) It
seems to be very difficult to identify which group may actually have influenced the
author of the Gospel of Thomas, and to realize the evidence of literary
(in)dependency through these lenses. Although this book may provide broader
insights of Jesus’ sayings and a new window for understanding traditions
surrounding Jesus, there are issues that remain unsolved, such as genre and the social
situation behind the text. ® (Patterson, 1993: 115-119) Therefore, both the
approaches to analyzing the texts themselves and the methods of reconstructing the
social-historical contexts of the Gospel of Thomas may be limited. In addition, the
text of the Gospel of Thomas we have is in Coptic, whereas the canonical books were
written in Greek. The language barrier may cause problems of analyzing literary
relationships between these books. Therefore, a more applicable linguistic approach

may be needed to analyze the text to objectively identify the social situation.

against Jewish traditions through the analysis of literary dependence, rather than tradition
per se. Perrin states that the Gospel of Thomas does not reflect the historical Jesus, but is
a witness to early Syriac Christianity, but this proposal seems to be rejected by Williams.
Lincoln proposes that the Gospel of Thomas was written within communities in Edessa of
the 2" century and each section of the text is used for certain groups. Quispel states that
“it is probable that the Gospel of Thomas was written in Edessa about 140 A.D.”
Patterson suggests that the Synoptics follow the trajectory of the settled and less social
radical community, and the Thomasine community continues on the trend of social
radicalism.

13
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I11. Methodology

The SFL perspective proposes that “language is as it is because of its function
in social structure.” (Halliday, 1975: 65) Its model regards language as “a social
semiotic, which is made up of networks of systems (interconnected groupings of
choices) that establish meaningful components of language,” and provides a
framework to systematize the choices of languages. (Westfall, 2005: 26-28)
According to Halliday, a language is meaningful when it works in some context of
situation which represents “the immediate environment in which a text is actually
functioning.”(Halliday and Hasan, 1989: 46) Since this linguistic approach deals
with the use of language within context, it will helpful for us to identify the linguistic
features between the texts, although they may be in different languages (Greek and
Coptic). Therefore, this study will employ a linguistic approach from SFL to prove
that the authors of the Gospel of Thomas and the Synoptics use different patterns
within distinct contexts of situation to express the beatitudes in their books.
(Boring, 1988: 10-36; Burkitt, 1906: 147; Dahl, 1962: 153; Turner, 1971: 8-37,
Stein, 1980: 248-249; Bultmann, 1968: 6—7; Polkow, 1987: 348; Carlston, 1962: 34;
Perrin, 1976: 1-4)

A. Context of Situation and Contextual Configuration

Halliday has developed his register theory to identify contexts of situation
and this theory serves to “interpret the social context of a text, the environment in
which meanings are being exchanged.”® (Halliday and Hasan, 1989: 12) He states,
“register...refers to the fact that the language we speak or write varies according to

14 Boring proposes ten principles to assess the historical method of determine the authenticity
of the text, including attestations in multiple sources, attestations in forms, linguistic
criterion, the environment criterion, tendency of the developing tradition, dissimilarity,
modification, coherence, plausible tranditionsgeschichte, and hermeneutical potential.
Nevertheless, subjectivity remains. Therefore, a better linguistic approach will be needed.
For Halliday and Hasan, the use of context of situation is different from the that of context
of culture or of the co-text. The context of culture refers to the social environment of the
literary work, and the use of co-text is the linguistic environment of the text.

15
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the type of situation...so that we can begin to understand what situational factors
determine what linguistic features.” (Halliday, 1978: 31-32) Hallidayan models do
not determine lexico-grammatical realizations directly, but deal with semantic or
functional components which help listeners or readers to understand a certain text.
(Porter, 2000: 200) Halliday proposes a triadic structure to analyze texts: ideational,
interpersonal, and textual meanings, corresponding in his register theory to field,
tenor, and mode. In addition, contextual configuration refers “each context of
situation corresponds to a location along the dimension of register variation— that
is, to a register.” (Matthiessen, 1993: 236) In other words, a certain contextual
configuration links to a particular register or a particular family of registers. For
instant, when two registers contain similar tenor and mode, but may be different in

field, they can be regarded as the same family of register. (Matthiessen, 1993: 236)
B. Field and Ideational Metafunction

The field of discourse activates ideational meanings and indicates what is
happening, what is going on, or what is being talked about. (Thompson, 2004: 40)
For Halliday, experiential and logical components determine notions of ideational
meanings. Porter, on the other hand, points out that “parts of the logical semantic
component can be located in and realized by structures of language.” (Porter, 2000:
206) The use of field of discourse provides access to identify actions of human
experiences within the transitivity network, containing the verb and everything
which depends upon it. All these elements can be divided into two categories:
grammar and lexicon. In terms of the use of grammar, there are three components:
transitivity, nominal groups, and circumstantial elements. Transitivity can be
determined by different types of process, verbal aspects, and ergativity, while lexicon
refers to lexical items in different semantic domains. The use of participles and
adjectives in Greek may be used to express nominal groups. Participant, on the other
hand, refers to the subject or object within a certain process. The interaction between
participants may determine the use of tenor in a discourse, whereas the lexical items
which are used to describe participants may be related to the usages of semantic
domains. Circumstantial elements are associated with the process and realized by
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adverbial groups or prepositional phrases, reflecting their background function.®
(Halliday and Matthiessen, 2004: 175, 264—273; Thompson, 2004: 88) There are six
types of process: material, mental, relational, verbal, behavioural, and existential
ones, indicating doing, sensing, being, saying, behaving, and existing. (Halliday and
Matthiessen, 2004: 182-230) In Greek, while analyzing a verb, one should also
consider the use of verbal aspect which contains three categories: perfective,
imperfective, and stative, being identified by the form of the verb. Apart from these
three, there is the future tense.!’ (Porter, 1992: 92-93; Porter, 1999: 41) Ergativity
focuses on the voices of verbs: active, passive, or middle in Greek. (Porter, 2000:
206) Lexical choices may be reflected by the understandings of the author in terms
of semantic domains.*® (Porter, 1996: 70; Lyons, 1977: 230-269; Cruse, 1986: 15—
20)

C. Tenor and Interpersonal Metafunction

The concept of tenor is related to participant structure and is realized by the
interpersonal meanings, dealing with who is taking part in the discourse and his or
her statuses and roles.’® (Halliday and Hasan, 1989: 26; Porter, 2000: 205) The use
of participants may belong to a component of types of process, but it is also strongly
related to the concept of tenor, especially their interaction between different
participants. According to Halliday, tenor can be determined by three components:
speech role (mood), person (and number), and polarity. Regarding speech role, there
are statement, question, and command. Various grammatical structures serve the

function of describing different expressions: statements are related to declarative

16 There are nine types of circumstances, including circumstantial of extent, location, manner,
cause, contingency, accompaniment, role, matter and angle.

17 The aorist tense form points out the perfective aspect, both the present and imperfect tense
forms indicate the imperfective aspect, and the perfect and pluperfect tense forms
highlight the stative aspect. The future tense is usually used for manifest one’s attitude.

18 Semantic domain is a way of organizing lexical material with respect of the number and
types of shared semantic features of the lexemes. The rationale of semantic domains is
that since words are used in “contextual relations,” different words should be grouped not
just alphabetically but “according to the fields they [words] occupy.”

19 This paper will focus on the text itself, which refers to the intra-linguistic factors.
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clauses; questions are associated with interrogative clauses; and commands can be
expressed by imperative clauses.? (Thompson, 2004: 47) In Greek, authors use
moods of indicative, imperative, and subjunctive to represent these different speech
roles. Both the reader and writer can be realized by the use of different person and
number. Different usages of person represent how the author communicates with the
reader, since the sentence is “not only a representation of reality,” but also “a piece
of interaction between speaker and listener.” (Halliday and Hasan, 1989: 20) Polarity
contains the positive and negative expressions used in either statements or answers.
(Halliday and Hasan, 1989: 33)

D. Mode and Textual Metafunction

The use of mode of discourse is associated with textual metafunction, which
is described as a metafunction of “ensuring that each instance of text makes contact
with its environment.” (Halliday and Matthiessen, 2006: 528) The use of mode refers
to what part the language is playing and what language is expected to do. (Halliday
and Hasan, 1989: 12) The textual framework contains the factors of theme, cohesion,
and information structure. The use of the theme is usually realized by the subjects
which highlights the information flow. Although in Greek, the subject is not always
explicit because it may not be grammaticalized, the choice of expressing subjects in
sentences is still important for representing the author’s concept of information flow.
(Halliday and Hasan, 1989: 35) Information flow deals with how cohesive elements
are distributed within a passage, and therefore, the uses of voice, time, and place may
be helpful to determine the use of focus (prominence) which also reflects information
flow. (Porter, 2000: 201) Cohesion represents how the elements in a text are bound
together, and is established by the uses of reference, substitution, ellipsis,
conjunction, and lexical repetition (reiteration and collocation). (Porter, 1999: 304—
307; Reed, 1997: 88; Thompson, 2004: 177; Halliday and Hasan, 1976: 4) Reference
signals for retrieval which produces cohesion and indicates the cohesive relationship
in the meaning. Substitution represents the relationship in the wording, while ellipsis

20 The use of the offer is not related to any grammatical mood and is more delicate.
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is “substitution by zero.” (Halliday and Hasan, 1989: 142—225) A conjunctive system
provides cohesive devices to demonstrate how they relate to each linguistic element.
(Halliday and Hasan, 1989: 227) Reiteration stands for the “repetition of a lexical
item, or the occurrence of a synonym of some kind, in the context of reference; that
is, where the two occurrences have the same referent.” (Halliday and Hasan, 1989:
318-319) Collocation is the “occurrence of a different lexical item that is
systematically related to the first one, as a synonym or superordinate of it.” (Halliday
and Hasan, 1989: 285) Furthermore, cohesion is also set up by various grammatical
patterns or the uses of conjunctive elements. The choice of grammatical usage and
the repetition of certain grammatical patterns allow readers to develop an
understanding of collocation in a discourse, and a conjunctive system provides
cohesive devices to demonstrate how they relate to each linguistic element. (Halliday
and Hasan, 1989: 227) Speech/writing differences also play an important role to
understand how languages are used and determine the channel of communication.
(Halliday, Hasan and Martin, 1989: 221)

E. Summary and Procedure

Hallidayan register theory concerns the context of what is talked about (field),
who participates in the actions (tenor), and what language is expected to do (mode).
Since we would like to trace the traditions of the Synoptics and the Gospel of Thomas,
contextual configurations of these texts may be helpful in identifying their
differences from a linguistic perspective, and the register theory provides important
elements for us to achieve this goal.

This study will focus on the registers of the Beatitudes in both the Synoptics
and the Gospel of Thomas. Regarding the field of discourse, transitivity, ergativity,
verbal aspect, and lexical items will be analyzed. As to the tenor of discourse, this
paper will discuss the uses of person, number, mood, and participants in these texts.
Apropos the mode of discourse, time, place, cohesion, and the use of conjunction
will be explored. All the elements in terms of the use of register will be summarized
to argue for the linguistic distinctions between these different traditions. Although
the Gospel of Thomas is in Coptic, we can find retroversion through the comparison
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of the Coptic and Greek versions of the New Testament and through paralleling
usages and wordings between the Gospel of Thomas and the Synoptics. In this paper,
the Coptic version will be used as well as the retroversion. Unfortunately, the Greek
version of the Gospel of Thomas is not a complete document, and as for the
Beatitudes, the Greek version only contains logia 7 as an incomplete statement. In
this case, the Coptic version of the Gospel of Thomas will be the only available
material for study.

IV. Registers of Beatitudes in the Gospels of Matthew, Luke, and Thomas

The Gospel of Thomas is composed of sayings that are developed through
the creation of dialogues and question-answer units. (DeConick, 2002: 188) Among
the parallels between the Gospel of Thomas and the Synoptics, most of them can be
found in either the Sermon on the Mount in Matthew or in the Sermon on the Plain
in Luke, which is used to contrast between the wise and the fool by Jesus.
(Blenkinsopp, 1995: 181) Beatitudes are sayings which indicate different types of
blessings, and this form may derive from ancient Egyptian literature and was used
in religious cults.?* The Gospel of Thomas as well as Gnostic literature also
employed this form. The sayings in the Gospel of Thomas, however, may be similar
to but are not the same as those in the Synoptics in terms of the contents.
(Gértner,1961: 26-27; Betz, 1995: 92—7, 578) Although not all Beatitudes in the
Gospel of Thomas are composed as one discourse but scattered, these statements
may reflect the usage of the Gospel of Thomas. In fact, since the Gospel of Thomas
is a saying document, it will not be difficult to trace the register in this gospel through
different passages because loose connections may usually be the case in the text.
Therefore, it is appropriate for us to start from the usages in the Gospel of Thomas
and the Synoptics to identify the literary differences between the Gospel of Thomas
and the Synoptics from a linguistic approach. This paper will analyze Matt 5:3—12,
Luke 6:20-23, and the sayings start with “blessed are” in the Gospel of Thomas,

21 Beatitudes are declarative, and Jesus uses in the Sermon on the Mount/Plain to represent
wisdom sayings.
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including logia 7, 18, 19, 49, 54, 58, 68, 69, and 103.
A. Fields of Beatitudes in Different Gospels
(A) Transitivity

Regarding the Beatitudes of Matt 5:3-12, there are twenty-four processes,
and the dominant process types are relational and behavioural. The author of
Matthew, however, consistently uses the pattern of uaxdpior oi... with a relational
process in the main clause and the pattern of dtu... with other types of process in the
following clause, which explains the reason. The relational processes in the main
clauses belong to the process of attribute, in which the author exhibits different types
of people who are blessed. As to the beatitudes in Luke 6:20-23, there are fourteen
processes, and the dominant process types are also relational and mental. The author
of Luke employs a similar pattern of paxdpiot oi... with a relational process in the
main clause. In both these gospels, the behavioural process is the dominant type in
the relative clauses, which is the secondary type in the whole sentence. These
behavioural processes are “physiological and psychological.” (Halliday and
Matthiessen, 2004: 248)

Apropos the Gospel of Thomas, if we take all the clauses which begin with
“blessed...... ”” into account, we can see there are 34 processes. The major type is still
relational which usually appears in the main clause. Nevertheless, the secondary
types of process are material and mental, whereas the behavioural process is used
only once. Material processes refer to “doing and happening,” and mental processes
are concerned with “our experience of the world of our own consciousness.”
(Halliday and Matthiessen, 2004: 197) The authors of the Synoptics and the Gospel
of Thomas prefer different usages of transitivity in their works. This reflects that the
authors of the Gospels of Matthew and Luke put stress on the relationship between
the idea of blessing and one’s behaviours. Correct or incorrect behaviours result in
distinct consequences, blessings and curses. The Gospel of Thomas, on the other
hand, focuses on experiences but puts less stress upon behaviours.
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(B) Ergativity

Ergativity is concerned with the idea of voice, which also belongs to the
network of transitivity. In Matt 5:3-12, there are seven active verbs, four passive
verbs, and one middle verb. Both verbs with passive and middle voices appear in the
minor clauses. These clauses explain reasons for blessings, and the only middle verb
is used in the statement of seeing God in Matt 5:8. As to the passive verbs, the verb
napakAnOnocovrarl in Matt 5:4 is used to promise that those who mourn will be
comforted, and the verb yoptacBicovtal in Matt 5:6 indicates the future promise of
being satisfied. Furthermore, the author employs the term éienfnocovtar in Matt 5:7
to emphasize that mercy takes place within a mutual interaction. In Matt 5:9, those
who make peace among people will be called (kAn6ncovrtat) children of God.

Regarding the usages in Luke 6:20-23, there are six active and two passive
verbs. Both these passive verbs are used in the explicative clauses to indicate the
reasons of blessings. The passive verb yoptocOiceste in Luke 6:21 is used to
promise future satisfaction, and the passive verb yapnte in Luke 6:23 is also in the
imperative mood to encourage people who are persecuted for rejoicing. A similar
phenomenon can be detected where all these usages may indicate that God may be
the one who practices certain behaviours. (Lapide, 1986: 31-32)

There is only one passive verb and one middle verb in the Beatitudes of the
Gospel of Thomas, a passive verb in saying 69b, which is strongly related to Matt
5:6 and Luke 6:21. This saying, however, indicates the suffering from hunger which
may refer to physical needs because the following clause indicates that it is this
person’s belly which will be satisfied. There is a middle verb used in logion 103:
nepilmon (gird), and the author employs this verb in a case of projection with another
aorist subjunctive.?? (DeConick, 2006: 280; Porter, 1999: 56) Therefore, preparation
is the central idea of the saying, but this idea cannot be found in the beatitudes in the
Synoptics. Apart from these verbs, the Gospel of Thomas uses active verbs to
indicate blessings, and this reflects that the author of the Gospel of Thomas does not
usually use passive or middle verbs, but prefers active ones instead. On the contrary,

22 The phrase NqMOYP MMOY €XN TEYTME is an idiomatic expression for arming oneself.
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the authors of Synoptics use passive and middle verbs much more to indicate divine
promises.

(C) Verbal Aspects

A propos verbal aspect, the distribution of verbal tenses in Matt 5:3-12 is as follows:

Perfective Imperfective Stative
Aorist Present Imperfect Perfect Future
2 2 0 0 6

It is plausible that in the beatitudes, the author of Matthew prefers to use the
future tense to indicate what will happen to those who will be blessed. The present
tense is used twice in Matt 5:12, where the author encourages readers to rejoice and
be glad.?® The non-marked form aorist tense is used three times in this passage, and
all of them are used to denote the persecution. Therefore, the author leads the
discussion to focus on promises and to understand persecutions as temporary and
less important. (Buttrick, 2002: 38; Lapide, 1986: 32)

In Luke 6:20-23, the distribution of the verbs is:

Perfective Imperfective Stative
Aorist Present Imperfect Perfect Future
6 0 1 0 2

Although the aorist tense seems to be used most frequently, this form is used
with either the imperative or subjunctive in this passage. Hence, we can still see that
the author frequently uses the future tense. In addition, there is an imperfect tense in
Luke 6:23, where the author denotes the way, the prophets were treated to indicate
the unfinished persecutions. Comparing with the uses in Matthew, therefore, we can

2 The present tense form of &iui (be) is used three times to indicate the blessings, but here
we focus on the use of other finite verbs.
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see that the author of Luke also emphasizes the future promises much more than
persecutions.

Although the Gospel of Thomas is in Coptic, we can still trace the usages of
different tenses on both the bases of Coptic and Greek (retroversion).?* Regarding
the Beatitudes in the Gospel of Thomas, the future tense is used ten times, and not
all of them with a temporal perspective.?® (Plumley, 1948: 96) In logion 7, two 1%
future tense verbs are used to indicate the future events.?® (Eccles, 1991: 15-16) In
logion 18, three 1% future tense verbs are used to indicate the situation which the
blessed one will experience, and one of them is used as a noun.? (Cameron,
1991:391) In logion 49, the author uses the instantaneous future tense of the verbs
xe and Bwk to explain that the solitary ones will find the kingdom and will return
from it.?® (Bruce 1974: 132) The author uses the 1% future tense which may be a
simple future, expressing “vivid progressive action on into the future,” but this tense
does not indicate the overtones of the dynamic futurity as the 3™ future tense does.?°
(Wilson, 1970: 69—70; Murray,1927: 31) In logion 68, the verb xe is again used in
the 1°t future tense form.*® (Wilson, 1970: 71-74) Another future tense verb TCIO is
used in logion 69b, which may be understood as yoptoc0f in the Greek version.®
(Walters, 1972: 41) As to other tense forms, there is no future tense verb but one
perfect tense verb to emphasize the priority of being in logion 19. (Valantasis, 1997:

24 Scholars reconstruct the Greek version by comparing Coptic and Greek texts. Here the
retroversion derives from Plisch’s work, The Gospel of Thomas.

In Coptic, the future times may indicate unfulfilled actions.

One of the verbs is conjunctive which takes the sense from the preceding verb, the future
tense. In the following woe sentence, the future tense is used instead of a conjunctive form.
In saying 18, Jesus seems to reject disciples’ questions by redirecting them with answers
which adopt the aphoristic imagination of the Jesus movements.

Comparing the sayings 4 and 23, we can see that the concept of being “single” and being
“chosen” are associated.

The 3™ person future is an emphatic form, usually used for commands.

Nevertheless, it is not always the case that the 1% future tense in Coptic is translated into
the future tense in Greek. The present, aorist, imperfect, and perfect tenses are used in
certain cases. In retroversion, this term may be understood as évpicovctv, which is a
future form.

This is a secondary form of the 1% future tense.

25
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27

28

29
30

31
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88) In logion 58, the term NTa22ice indicates the 2" perfect tense, and the verb 2e
is used with a 1% perfect tense, indicating a simple past of limited duration. 2
(Walters, 1972: 41) The tense form here emphasizes the retrospective concept of
salvation rather than the assurance for the future.®® (Plisch, 2008: 144; Reintges,
2004: 255)

In logion 68, the term eywanmecTe is in the habitual tense, which is another
type of present tense, expressing customary or habitual action.® (Younan, 2005: 179;
Goughton, 1959: 18; Walters, 1972: 30) The term Ncepaiwke stands for a
conjunctive tense which may indicate no connotation of time or mode, connecting
the preceding clause. (Brankaer, 2010: 77; Walters, 1972: 39-40) Here this verb may
take the tense as the previous verb as the habitual tense. In the retroversion, however,
these two verbs are understood as the aorist tense (perfective aspect). This may be
due to harmonizing the sentences in Matt 5:10-11 and Luke 6:22. Yet if we take the
grammatical information in Coptic into consideration, the use of the tense may be a
little different from that in both Matthew and Luke. (Plisch, 2008: 166) The tense of
the term enTayaiwke represents the 2™ perfect tense, and the translation &8im&ov is
used in the aorist tense. The tense form may represent the punishment for those who
persecute others after their evil behaviours rather than the promise for the persecuted
ones. (Plisch, 2008: 166) In saying 103, there is a verb in the perfect tense form:
cooyN understood as oidev (perfect tense), which serves as the central focus of the
whole discussion. The verb Twoyn is in the 1* future form with two conjunctive
verbs cwoye and Moyp. In the retroversion, these verbs are understood differently
as avootag (aorist participle), cuvaydyn (aorist subjunctive), and tepilmon (future
middle). (Plisch, 2008: 224) Therefore, it is possible that this future tense is used to
indicate the hypothetical case. The term NHy represents a present tense to indicate
the hypothetical case, understood as gicépyovtar, which is in the present tense form
to describe the action of the robbers. The last verb is also used as the future tense,
understood as giomopegvesbon (present infinitive), but the temporal meaning of the

32 The 2™ perfect tense represents the secondary form of the 1% perfect tense form.

3 The use of 2™ tense may indicate the presentational (new information) focus by the
speaker and the address.

34 This tense represents customary actions, linking the use of present tenses.
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future time may not be clear in this verb. (Plisch, 2008: 225)

Although there may still be problems in seeing how the tense forms are used
in the Gospel of Thomas because the retroversion is established on the basis of
parallels of the Synoptics, it is observable that the use of tense forms in the Gospel
of Thomas and that in the Synoptics is different. Whereas the Beatitudes in the
Synoptics emphasize promises which may or may not be in the future, those in the
Gospel of Thomas represent three dimensions: (1) the promise in the future or
present (logia 7, 18, 49, 54, and 69); (2) the retrospective promise (logia 19, 58); and
(3) the punishment in the future for the evil doers (logion 68).% (Robinson and
Koester, 1971: 44; Koester, 1982: 153)

(D) Lexical Items

The use of words in certain semantic domains reflects the choice of the
author. Apart from function words and proper names, the distribution of semantic
domains in Matt 5:3-12 is as follows:*® (Gee, 1961: 129)

Semantic 25|57 |1 |88 (1233392379 (26|24 40|53
Domain
Times 1477 |6p2i5pe 4 |4 2kl | WHBIR™L |1 |1

The most frequently used domain is “attitudes and emotions.” This domain
is closely related to many domains which deal with experiencing events and states.
(Louw and Nida, 1989: 288) It is plausible that the author of Matthew uses these
terms to emphasize positive emotions such as happiness, gladness, and joy. The
second frequently used semantic domain is “geographical objects and features.” This

% The Gnostic group may emphasize their present situation and go further to an anticipation
of the eschaton. They may focus on the present spiritual reign over the “world.” Canonical
books, on the other hand, seem to propose eschatological reservation to be concomitant
with earthiness. In the Gospel of Thomas, eschatological sayings seem to be missing, but
represent the presence of divine wisdom.

There are function words and content words. Function words are sometimes called
grammatical words, such as determiners, pronouns, prepositions, and quantifiers. Content
words are usually the major parts of speech, including nouns, verbs, and adjectives.

36
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domain includes objects of events that are not perceptual, such as heaven and hell.
(Louw and Nida, 1989: 1) The domain of “moral and ethical qualities and related
behavior” is also used frequently, and this domain focuses on behaviours. (Louw and
Nida, 1989: 742) The use of certain semantic domains by the author of Matthew
leads us to focus on the relationship between behaviours and blessings, both in
physical and spiritual respects.

In Luke 6:20-23, the distribution of the semantic domains is:

Semantic 2 /3 /81|51 1|1 1|2 |3 (6|1 |5]9 |5
Domain 5
Times 831|212 12 (21|11 |1 |1 (1|1 |1

The author also chooses to use the words in the semantic domain of
“attitudes and emotions.” It is inferable that since this passage concerns the
beatitudes, this domain will stand as the best choice. The next preferable semantic
domain is the domain of “communication,” and this may indicate that the author
probably wants to put stress upon those who are persecuted with a communicational
means. The idea of communication, however, is a verbal behavior which connects to
the domain of number 88. Therefore, the beatitudes in Luke 6:20-23 also focus on
the blessings during or after certain behaviours.

Regarding the Gospel of Thomas, similar gaps between Greek and Coptic
still remain. Fortunately, we can still find parallels between the Gospel of Thomas
and the canonical books to trace the probable Greek translation. Firstly, since we are
dealing with the statements of beatitudes, it is not difficult for us to see that terms
which belong to the semantic domain of “attitudes and emotions™ are used most
frequently. Nevertheless, remaining usages are scattered, and there are even some
words which are not used or seldom used in the New Testament. This phenomenon
leads us to consider that the author of Thomas might not have particular domains of
usage, not as those of the Synoptics.

B. Tenors of Beatitudes in Different Gospels
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(A) Person, Number, and Mood

In Matt 5:3-12, the author seems to prefer to use a 3™ person plural form.
The 3" person plural pronoun is used many times in this passage, including Matt 5:3,
4,5,6,7,8,9,and 10. Furthermore, verbs with a 3" plural form are used, including
napakindnoovrol (Matt 5:4), kKinpovouncovowv (Matt 5:5), yoptactncovror (Matt
5:6), élenbnoovron (Matt 5:7), Syovtar (Matt 5:8), and kAn6rcovtan (Matt 5:9). In
addition, both adjectives and participles in this passage are used with masculine
plural forms. Nevertheless, there is a shift in Matt 5:11 from the 3™ person plural
form to the 2™ person plural form. The pronoun Huév (vudc) is used four times in
Matt 5:11-12. It seems that Jesus begins with a general idea of blessings and now
directly shifts the focus to the audience.

In Luke 6:20-23, the situation seems to be different. The author of Luke
does not use the 3™ person plural form in the discussion but rather the 2™ person
plural form. In Luke 6:20, the adjective vuetépa (belong to you) is used. This term
is seldom used in the New Testament and only twice in the Gospel of Luke.®” In
Luke 6:21, the verb yoptacOncesbe is embedded with a 2™ person plural usage, as
well as the verb yeldoete. In addition, the 2" person pronoun vudv (dudc) is used
four times in Luke 6:22-23. This phenomenon may reflect the usage of the formula
of “curse and blessing,” which is not the literary context in Matthew. (Marshall, 1978:
249)

Regarding the Gospel of Thomas, in saying 7, the 3 person singular form
is used, which refers to the lion and the man. In logia 18 and 19, the author uses the
3" person form all the time, although the immediate co-texts represent the 2" person
usage. Both in sayings 49 and 54, a 2™ person plural form is used. If we trace sayings
50-53, it is reasonable to recognize that the usage remains the 2" person plural
because Jesus is speaking to disciples directly. In logion 58, however, it is not clear
whether the author uses a 2" or a 3" person because there is no explanatory clause.
Therefore, it is probable that the author uses a 3™ person singular form to speak of a

37 In the New Testament, this term is used three times in John, twice in Luke and 1
Corinthians, and once in Act, Romans, 2 Corinthians, and Galatians.
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particular type of people in general, and this idea fits sayings 55-57, where Jesus is
broadly addressing certain situations. In logion 68, a 2" person plural form is
indicated, whereas in logion 69, a 3" person plural form is used. From the
perspective of sayings 59-67, it seems that the use of person changes all the time.
A 3" person form is used in logion 103, and probably indicates a general idea which
may fit the immediate co-text. Therefore, it is plausible that the author of Thomas
uses different persons at will but not consistently.

In terms of the use of mood, the imperative mood is used to direct one’s
action. (Porter, 1999: 53) There are two imperatives in Matt 5:3-10 and Luke 6:20—
23. In Matt 5:10, both of the imperatives are used to encourage readers to have a
correct attitude and emotion while facing persecution. The reason for these
commands lies in the following clause: the author indicates that their reward is great
in heaven. Furthermore, the author states that the prophets before them were
persecuted in the same way. A parallel can be found in Luke 6:23, where the author
uses a similar expression to encourage readers to rejoice and be glad, and the reason
is the same as that in the Gospel of Matthew. Jesus is the one who directs people’s
action and points out a proper attitude through this mood. (Lapide, 1986: 31)

On the other hand, the subjunctive mood expresses a “realm not of assertion
but of projection,” and this form grammatizes “a projected realm which may at some
time exist and may even now exist, but which is held up for examination simply as
a projection of the writer or speaker’s mind for consideration.” (Porter, 1999: 56-57)
There are three subjunctives in Matt 5:3—12, and 4 subjunctives in Luke 6:20-23. In
Matt 5:11, the author uses subjunctives to explain the hypothetical case of
persecution. It is not clear whether the situation has happened or not, but the author
emphasizes that if this case takes place, they will be blessed. In Luke 6:22, a similar
case is denoted. The author employs subjunctives to present the case of persecution,
whether it happens or not. Both in Matthew and Luke, the authors use subjunctives
to denote the cases which are followed by imperatives to teach the audience how to
react while facing such situations.

38 The 2™ person form is used in the sayings 59, 60 (disciples), 61(Salome), 62, and 66 (the
imperative form indicates the 2™ person idea), and the 3™ person form is used in the
sayings 63, 64, 65, and 67.
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In the Beatitudes in the Gospel of Thomas, subjunctive concepts are
represented in the conjunction 20TaN, and the rest is used in the indicative mood.
(Pagels, 1979: 130) The usage of indicative may reflect the author’s intention to
depict Jesus as a teacher. The “subjunctive” usages are also used to depict cases of
persecution as well as in the Synoptics. The tense itself, however, may not represent
this concept. Apart from texts which parallel the Synoptics, the subjunctive mood is
used in saying 103 to indicate a projection realm. On the other hand, it is interesting
to see that there is no imperative in the beatitudes in the Gospel of Thomas, whereas
several imperatives can be found in the Synoptics, which represent the
commandments from Jesus. Although the reason for this phenomenon is not clear, it
is still inferable that the author of the Gospel of Thomas does not prefer to use this
mood to urge readers but to describe what the promises of blessings are instead.

(B) Participants

In the Beatitudes, nominal groups are worth noting because the authors of
these gospels used to employ adjectives or participles to identify the participants. In
Matt 5:3-12, there are many nominal groups which indicate participants in this
passage. The first participant refers to those who are blessed by a plural adjective.
Secondly, there is a composed group ot wtwyoi T mvedpott (poor in spirit) for whom
is the kingdom of heaven. The participle nevBodvteg (mourn) serves as the next
participant who will finally receive the promise of comfort. The adjective mpogic
(meek) follows in Matt 5:5 and becomes the fourth participant.®® (Boice, 1972: 37—
38) In Matt 5:6, a composition of participles mewv@vteg (hunger) and dvydvreg (thirst)
becomes the next participant who will be filled. In Matt 5:7, the adjective of
substance élenquoveg (merciful) is used to stand as the sixth participant. Those who
are pure in heart (kaBapot tf) kapdiq) is the seventh participant, and another adjective
gipnvomotoi (peacemaker) is the eighth. In Matt 5:10, the participle with the perfect
passive tense dediwyuévor (persecute) with a prepositional phrase &vexev

3 The word meek means a subservient and trusting attitude before God in biblical language,
and this makes meekness generally a vertical virtue rather than a horizontal one.
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dworoovvng (for the sake of righteousness) is the ninth participant. In Matt 5:11,
there are three participants who are indicated by nominal groups: people who are
persecuted, people who persecute others, and Jesus. The subject and object of the
verbs ovedicwowv (reproach), sunvéwowv (persecute), and sinoowv (say) indicate the
first two participants, and the prepositional phrase &vekev £uod (for my sake) denotes
Jesus as the third participant. In Matt 5:12, apart from those who are persecuted,
there is another group of participants who have received the same persecution: the
prophets. Although there are many different participants, they can be divided into
three parties: people who practice these behaviours, people who do not, and God.
The interaction among these participants is interwoven within God’s treatment of
people with different attitudes.

In the Gospel of Luke, similar participants can be traced: the blessed ones,
those who persecute followers of Jesus, and God. Similar groups can be identified in
this passage, including mtwyoi (poor, not mentioning in spirit), mewv@vteg (hunger,
not mentioning thirsty), khaiovtec (weep), those who are persecuted, and prophets.
It is not difficult to realize that the passage in Matthew emphasizes ethical issues
more, whereas Luke describes the essence of disciples. In other words, Matthew
focuses on what disciples ought to be, but Luke indicates what they are. (Marshall
1978: 246) The alteration of the prepositional phrase t® mvedpatt (in spirit) in
Matthew is worth noting because Luke omits this phrase to emphasize the
associations between ethical and spiritual associations. (Marshall, 1978: 250) In
addition, although there is a difference between “hunger” in Luke and “hunger and
thirsty for righteousness” in Matthew, both of them are satisfied by God. In the third
blessing in Luke, the author uses the term kiaio, whereas Matthew uses mevbéw.
Although these two terms are different, they belong to the semantic domain of “laugh,
cry, and groan (25.135-25.145).” Furthermore, in the next blessing, Luke uses four
elements to describe the situation of persecution, whereas Matthew contains three.
In Luke, the subject oi évBpwno is indicated, referring to the non-Christian world
and echoing the usage in Luke 6:26. All these usages indicate a similar register in
both Matthew and Luke, although there are minor diversities.

Regarding the Gospel of Thomas, the participant which refers to those who are
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blessed can be seen as well. The poor, the persecuted and those who are in hunger
can be seen in the Gospel of Thomas. Nevertheless, the way the author states it may
be different from that in Matthew or in Luke. In logion 49, the solitary ones
(NMoNaxoc) are the blessed people who are also depicted as the elect (etcotn).
Nevertheless, the word NMONaxoc is correlated to the term povaydg, which is never
used in the New Testament.*° (Koester, 1982:154) Also, the term eTcotn is
understood as éxextoc, which is only used once in the New Testament.*! It is clear
that these two participants are similar to almost nothing in the New Testament. These
two groups of people are stated as coming from and returning to the kingdom.*?
(Valantasis, 1997: 126-127; Koester, 1982:154) The saying in logion 54 is similar to
Matt 5:3 and Luke 6:20. It is plausible, however, that the author of Thomas uses the
phrase in Luke, but changes the term into the kingdom of heaven which is the same
as Matthew. The use of the kingdom of heaven indicates the spiritual entity, whereas
“the poor” may refer to the economic status. According to the Gospel of Matthew,
both the ideas of the kingdom of heaven and the phrase t® mvedpatt may represent
the tendency of a spiritual perspective. In the Gospel of Luke, on the other hand, it
is not necessary to understand the kingdom of God only through a spiritual view, and
the omission of the phrase “in spirit” may reflect the stress upon the economic status,
though not inevitably. It seems that the author of Thomas combines the expressions
from the Synoptics to emphasize the connection between these two. This may
influence the understanding of the participant in the Gospel of Thomas, neither the
same as that in Matthew, nor in Luke. In addition, this expression seems to indicate
the readers to be the poor, which means that “anyone who reads the text has become
‘the poor.”” (Valantasis, 1997: 132) Both in Matthew and Luke, on the other hand, it

40 This term may imply participation in the unity of those who are with their divine origin
(logia 16, 23, 61, and 75).

41 This term is used in Luke 23:35.

42 Tn logion 50, it says that “they come from the light, from the place where the light came
into being by itself...we are the chosen of the living Father.” If the co-text of the Gospel
of Thomas serves for the interpretation of the text, the concept of “kingdom” in logion 49
may refer to the kingdom of the living Father. In addition, this saying may reflect the
theme at the beginning of the gospel: whoever finds the interpretation of these sayings
will not experience death (logion 1).
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is clear that the disciples are indicated in the literary context, but it is not necessarily
the case in Thomas. In logion 58, it seems that the last sentence of the blessing (he
has found life) can be understood as a dependent relative clause since “find life” is a
blessing from the perspective of the Gospel of Thomas. Therefore, the participant is
stated as those who struggle and they would find life. (Plisch, 2008: 145)

In logion 69a, both the terms NTayAlWKe and NENTaA2COYWN represent the
2" perfect tense, while in the retroversion, these two terms are understood into
participles, one with the perfect tense and the other with the aorist tense. These
usages of tenses may reflect the sentences in Matt 5:8 and Luke 6:21. (Plisch, 2008:
168) The author of Thomas seems to interpret the persecution mentally or spiritually
with the phrase 2M noxeHT, understood as év tf xapdig avtdv. The phrase
NENTA2COYWN MEIWT 2N OyYMe, as known as oi ain0dg yvovteg 1ov motépa, also
leads the discussion into the concept of abstraction.

In logion 69b, the term NeTzkaeIT is in present tense and the Greek participle
newvavteg reflects this idea. This term is also used in both Matthew and Luke. In the
relative clause, however, the subject of being satisfied is indicated as
MezHMNETOY Wy, understood as 1) kotkia Tod Béhovtoc. This phrase is rarely used
in the New Testament, and each time it refers to one’s stomach.** This is a brand
new entity (participant) which is not indicated in the previous context, and the use
of stomach depicts a concrete image of hunger. Putting the discussions together, we
may find that the author seems to be inconsistent while stating these sayings: in 69a,
a more imaginable picture is offered, whereas in 69b, a more real depiction is
indicated. In addition, the logion 69a uses the term “Father” to express God, which
is a canonical Gospel term. Nevertheless, in the Beatitudes in Matthew and Luke,
the authors use the term “God” instead. This also reflects that the authors of the
Gospel of Thomas and the Synoptics have different understandings in terms of the
attitudes toward God from distinct people.** (Summers, 1968: 80-81)

In logion 7, the participants are the lion and man, and the interaction between

43 This term is used ten times in the New Testament, including Matt 12:40, Luke 1:41, 44,
2:1, 11:27, Rom 16:18, 1 Cor 6:13, Phil 3:19, and Rev10:10.

4 1t seems that the author of the Gospel of Thomas prefers to use the term “Father,” and
sometimes is reluctant to use the unutterable name of God.
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them is the man consuming the lion.** (Robinson, 1995: 39-46; Crislip, 2007: 609;
Valantasis, 1997: 64-65; Pagels, 1979: 26-27) In logion 18, it seems that the concept
of standing in the beginning and knowing the end are connected, and people who fit
this description may not experience death.*® (Koester, 1990: 127; DeConick, 2002:
15) In logion 19, one who exists before this person is born is blessed. In the saying
103, the participant is stated as those who are well prepared. Although these sayings
may not find parallels in the Synoptics, similar concepts can be tracked. Participants
in these sayings may be concerned with deeper knowledge, and these expressions of
participants seem to be particular in the Gospel of Thomas.

In addition, there is another point which is worth noting. Comparing all the
beatitudes, we can see that in the Synoptics, there are several participants who care
about the relationship with others by showing good deeds or friendly attitudes to
others. In Matt 5:7 and 5:9, the terms éienuoveg (merciful) and eipnvomotoi
(peacemaker) imply that there will be objects of these actions or attitudes.
Nevertheless, in the Gospel of Thomas, we can see that the author seldom addresses
the interaction between the participants, and this phenomenon may fit the concept in
logion 49 where the solitary person seems to be extolled. On the other hand, both the
Gospel of Thomas and the Synoptics indicate the situation of persecution. In
Matthew and Luke, however, when the persecution statements are addressed, it
seems that the authors describe the persecutions with different terms: dveidicwov,
dwéwotv, and sinwowv wiv movnpov in Matt 5:11; wonowow, dapopicwoty,
ovewiocmotv, and éxfaimoty t0 dvopo dudv in Luke 6:22. These terms indicate the
interaction between the persecutor and the persecuted. On the contrary, in the Gospel

45 Robinson proposes that this bipartite distinction may reflect the concept of the tripartite
soul in the Platonic tradition. Valantasis, on the other hand, states that a quasi-Platonic
allegory for the soul should be considered in this saying. Nevertheless, Crislip suggests
that this saying should be understood through the lens of early Christian discourse
concerning the resurrection. Some scholars hold the presupposition of the Gnostic
background of the Gospel of Thomas to argue that this book reflects the Greek philosophic
tradition in terms of the use of symbolic language.

“Knowing” seems to be the key for the “right understanding of the believers’ existence in
the world.” On the other hand, “experience death” or “taste death” represents a Semitic
expression, meaning “to die.”

46
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of Thomas, only poncmow and diwéwotv are used. Again the interaction between
participants seems to be less focused. Self-knowledge and self-consciousness are
more important than the relationship with others, and this phenomenon is also
reflected in the selections of different semantic domains and distinct types of
transitivity.*’ (Pagels, 1979: 146)

C. Modes of Beatitudes in Different Gospels
(A) Time and Place

The passage Matt 5:3-12 belongs to the Sermon on the Mount (Matt 5:1—
7:29).% (Tuttle, 1997: 229) The text says that as the crowds follow Jesus from
different places, Jesus goes up on a mountain and begins to teach.*® (Allison, 1999:
28; Harrington, 1991: 78; Cousland, 2002: 246-247) Therefore, it is possible that the
beatitudes were preserved as a part of a speech, but later were written as a text. On
the other hand, Luke 6:20-23 is located within the Sermon on the Plain. In Luke
6:17, the text says that Jesus comes down and stands on a level place, and a great
crowd comes to him. Although there are many discussions concerning the
connection between the Sermon on the Mount and the Sermon on the Plain, it is
inferable that the beatitudes belong to a larger discourse.®® The adverb vdv is used

47 Orthodox Christianity may be more concerned with the relationship with others, but it
seems that the Gnostics may not.
48 5:3 may be related to 6:19-21 (and possibly 7:21-23); 5:6 may be elaborated in 6:24-34
(especially 6:33); 5:7 may find its counterpart in 6:12, 14—15, and 5:9 may correspond
with 5:43-48.
In Matthew, it represents a collection of material addressed to the inner circle, the disciples.
However, 8¢ in 5:1 connects the speaking of Jesus to the ministry in Galilee of Jesus at
the end of chapter four. And this connection set up the circumstance of Jesus’ sermon.
Other scholars thought that the crowds should not be only the disciples. But no matter how
the crowds could be understood, it is definite that the disciples must be among them and
this fits some of the features of the Wisdom Tradition. On the other hand, the crowds are
regarded as recipients of Jesus’ halachah in 5—7 and of Jesus’ warnings about the Pharisees.
They are notably absent from the other discourses.
The relationship between these two sermons was noticed in antiquity, and many scholars
have proposed diverse opinions, including Origen, Chrysostom, Euthymius,
Theophylactus, Augustine, etc.

49
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in Luke 6:21 to emphasize precise time, while it does not appear in the Beatitudes in
Matthew. Furthermore, both in Matthew and Luke the authors use the conjunction
6tav to point out that the moment of persecution would be the time for people to be
blessed.

Nevertheless, the time and place of the Gospel of Thomas seem to be very
difficult to identify for two major reasons. Firstly, as mentioned above, the
Beatitudes in the Gospel of Thomas are located in different places. At one time, Jesus
seems to speak to his disciples, but at another, Jesus is discussing general rules.
Secondly, the sayings in the Gospel of Thomas seem to be a composite of wisdom
literature or analects. The immediate literary context may not be necessarily
associated with the text in terms of interpretation of temporal and spatial settings.
Therefore, we can conclude that the author does not clearly indicate the spatial and
temporal information.

(B) Cohesive Devices

Cohesion can be detected by repetitions of lexical and grammatical items. In
Matt 5:3-12, it is clear that the word poxépior (25.119) is repeatedly used eight
times.®! There are three words in this passage which belong to the same semantic
domain: mevBodvreg (25.124), yaipete (25.125), and ayoldode (25.133). These
items which belong to the domain of “happy, glad, and joyful” establish a semantic
chain. In addition, the term ovpavdc (heaven) is used three times in this passage, and
two of them are combined with the phrase 1 Bactieia (the kingdom). On the other
hand, several grammatical patterns are worth noting. Firstly, the author of Matthew
employs the pattern pakdptot + noun, adjective or participle without finite verbs to
point out what kind of people will be blessed. Secondly, the grammatical pattern
poxdapot...6tu is repeatedly used in this passage so that the reasons for the blessings
will be indicated. Thirdly, in the relative clause, the 3" person will be used to signify
the object blessing. In the last beatitude in Matt 5:11-12, the author shifts the

51 This word is used in Matt 5:3, 4, 5,6, 7, 8,9, 10, and 11.
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personal pronoun from 3" to 2", and the pattern is a little different.? (Buttrick, 2002:
75) The author uses a finite verb &ui to emphasize the blessing, and this verb is
omitted in the previous verses. In addition, although the pattern poakdpot...6tu still
exists, two imperatives are inserted in the middle to highlight the proper reactions
while facing persecution. Thirdly, a comparison can be seen in the last clause which
functions to encourage readers to be glad after the examples of the prophets.

In Luke 6:20-23, similar patterns and items can be found. Firstly, the term
pokdprot (25.119) is used four times alongside the patterns of paxdaptot + noun and
pokaptot...6ti. The personal pronoun, however, is not used all the time in this
passage, especially in the clauses which explain reasons. In addition, the author adds
the term vbv twice in the blessings to indicate the same temporal concept, and this
mark may serve the function of cohesion as well. Besides, the author of Luke does
not use the 3™ person pronoun, but the 2" person pronoun instead. Although there
are only four blessings, the 2™ person pronoun is used consistently which may
provide another element of cohesion.

Regarding the Gospel of Thomas, cohesion is very difficult to identify. The
first reason is what has been pointed out is that the sayings are scattered. Secondly,
as what has been represented above, the lexical items in these beatitudes do not
belong to the same semantic domains. Thirdly, not all these sayings follow the
pattern of paxdapiot...6tt to exhibit both the blessing and the reason. In logion 7, the
author does not indicate reasons for blessings after stating the situation, as well as
sayings 18 and 19. Saying 58 indicates that man who has struggled is blessed. The
author does not denote whether the next statement “he has found life” is the reason
or is the status quo of this person. Furthermore, the sayings 69b and 103 represent
the pattern of paxapiot... iva (wyiNa), which refers to the purpose or result of the
previous clause, but not the reason. Therefore, cohesion may be established on the
basis of the phrase “blessed are...” in terms of the use of grammatical patterns. The
sayings 68-69, however, may offer more clues for us to identify cohesion. These two
sayings contain three blessing statements, and the term aiwke (dubko) is used three
times. In addition, the phrase eywjaNMecTe THYTN Ncepalwke (hate and persecute)

52 The term “you” may refer to the community being persecuted because of loyalty to Jesus.
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in logion 68 seems to connect the idea of NTAYAIWKE MMOOY 2pal 2M MOX2HT
(persecute in their heart) in logion 69a because the action “hate” may result in
persecution in one’s heart. Apart from these elements, the three sayings in logia 68—
69 may be with different usages, especially saying 69b. Therefore, it is inferable that
the sayings in the Gospel of Thomas are less cohesive than those in the Synoptics,
both due to the scattered form and the choice of lexical items.

The conjunction dtu is used all the time in both Matt 5:3-12 and Luke 6:20—
23. This conjunction is used nine times in Matthew and three times in Luke. Another
conjunction yap is also used in these two passages to indicate reasons, once in
Matthew and twice in Luke.>® (Marshall, 1978: 254) Nevertheless, the conjunction
which points out reasons does not always appear in the beatitudes in the Gospel of
Thomas. The term xe is used three times in these blessing sayings in the Gospel of
Thomas, including sayings 49 and 54. This conjunction, however, may be used for
introducing direct or indirect discourse, and occasionally for indicating reasons.>
(Murray, 1927: 45) There are two sentences in the logion 58, but the author uses
asyndeton in this saying. In the saying 68, the conjunction introduces a relative
clause, sometimes with a temporal meaning. (Walters, 1972: 70; Brankaer, 2010: 90;
Plisch, 2008: 166; Reintges, 2004: 480) When we understand this term, dtav is
usually preferred, which is used in temporal clauses with the subjunctive mood,
(Porter, 1999: 240) and this usage is similar to that in the Synoptics. In the latter
sentence in this saying, however, the author uses the conjunction ayw to connect
two statements, which does not indicate reasons.® (Murray, 1927: 46) Similar cases
can also be seen in the sayings 18 and 19, where the common conjunction ayw is
used. The usage in sayings 69a and 69b are extraordinary. In logion 69a, the author
uses an asyndeton clause which follows the blessing clause, whereas in logion 69b,
the conjunction wjiNa is used which serves similar functions of iva in Greek to point

%3 In Luke 6:23, the reason is introduced by the phrase i6o0 yap, which is frequently used in
Luke. Although this term is employed instead of &tt, they serve the same function of
indicating reasons.

% This term can be used to express the intention if it is followed by the 2" or 3 future tenses.

%5 This conjunction is used for connecting sentences.
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out the purpose or result.® (Layton, 2004: 183) These analyses represent the
phenomenon that the authors of the Gospel of Thomas and the Synoptics prefer to
use different conjunctions to connect clauses, and this may reflect distinct
understandings of Jesus’ sayings in terms of the beatitudes.

V. Conclusion

This study represents the case of the Beatitudes in both the Gospel of Thomas
and the Synoptics with the tool of Hallidayan register theory. The field, tenor, and
mode of both groups of Gospels are analyzed. Regarding the fields of the Gospels,
we can see that the authors employ different types of transitivity and ergativity, and
they prefer different forms of tense to draw the attention of readers while reading
these books. In addition, the choices of lexical items are also different to emphasize
their distinct foci. The authors of the Synoptics prefer to use relational and
behavioural processes, whereas the author of the Gospel of Thomas frequently uses
relational, mental, and material processes. Synoptics employ the passive or middle
voices to indicate divine promises, but the Gospel of Thomas usually uses the active
voice. Concerning the tense form, although they are in different languages (Greek
and Coptic), we can still see that the future tense form is adopted in the Synoptics
much more than the Gospel of Thomas, representing that the former focuses on the
aspectual future, whereas the latter emphasizes the aspectual present. In addition, the
choices of semantic domains are diverse in the Gospel of Thomas and the Synoptics.
As to the tenors in these texts, different usages of person, number, and mood can also
be detected. The ways they address the interaction between participants are not the
same. It is plausible that the author of the Gospel of Thomas does not use the same
person form consistently, but the Synoptics use 3™ person more. Furthermore, there
is no imperative form in the beatitudes of the Gospel of Thomas. On the contrary,
the indicative form is usually used to represent the declarative nature of this book.
On the other hand, Jesus uses imperatives in the Synoptics. Apropos the modes of

% Asyndeton expresses linkage as ayw or A€, which is common conjunctions as “and” or
£6b 2
ut.
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these Gospels, the data of time and place are dissimilar. In the Synoptics, it is
indicated that the beatitudes are given in the Sermon on the Mount/Plain. Yet in the
Gospel of Thomas, there seems to be no clue for us to identify the time and place
where the beatitudes are addressed. The authors also employ distinct conjunctions to
represent the relationship between clauses. In the Synoptics, the causal relationship
is much clearer in the beatitudes, but in the Gospel of Thomas, distinct relative
clauses are employed. After the analysis of each component of the registers in these
texts, we can conclude that the beatitudes in the Gospel of Thomas and in the
Synoptics belong to different registers, meaning that they may belong to distinct
contexts of situation. In the beatitudes in the Synoptics, the context of situation
would be a proclamation of Jesus to disciples, first delivered orally and later written.
In addition, the authors prefer to use particular transitivity to focus on promises and
behavior of reflection under certain circumstances. Furthermore, passive and middle
voices are frequently employed to highlight promises, while subjunctives are used
to indicate certain situations. On the contrary, in the Beatitudes in the Gospel of
Thomas, the context of situation refers to sayings from Jesus, but the addressees are
not clearly indicated. The use of transitivity reflects that the author does not
emphasize behavior, but focuses on doing and thinking instead. Moreover, less
passive and middle voices are adopted and indicatives are employed to reflect the
declaration nature of the Gospel of Thomas.

According to this study, one can see a comparison between the gospels of
Matthew, Luke, and Thomas. Although this study analyzes the Beatitudes which is a
small part of the whole book, the outcome can open a door for further study. Based
on the study of field, tenor, and mode, one can find the whatness, whoness, and
howness within these books to provide more details for differentiating canonical

from non-canonical books.
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Appendix: Beatitudes in the Gospel of Thomas
Logion 7

OYMaXapIOC ME TMMOVEIMAXIETE MPUWME NAIOYOMY ayd NTE MMOYEWWNE
pPpPWME

Blessed is the lion that a person will eat, and the lion will become human.
Logion 18

OYMAKAPIOC  METNAZWZE  EPATYSNTAPXH Ay  (NACOYWNO2aH  ay
(NAXITNEAN MMOY

Blessed is he who will stand at the beginning, and he will know the end, and he will
not taste death.

Logion 19

OYMAaKAPIOC MENTAWWNME 23 TEZH EMMATEYWWNE
Blessed is he who was before he came into being.
Logion 49

CENMAKAPIOC NE NMONAXOC Ay €TCOTN XE TETNARE ATMNTEPO XE NTWTN
2NEBOA N2HTC MAAIN ETETNABWK €MAY

Blessed are the solitary ones, the elect. For you will find the kingdom. For you come
from it (and) will return to it.

Logion 54
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MEXE IC XE PNMAKAPIOC NE N2HKE XE TWTNTE TMNTEPO NMIHYE
Blessed are the poor. For the kingdom of heaven belongs to you.
Logion 58

OYMAaKapIOC ME MPWME NTARZICE AY2E AMWN2

Blessed is the man who has struggled. He has found life.

Logion 68

NTWTN 2MMAKAPIOC 20TAN EYWANMECTE THYTN NCEPAIWKE MMMTN Ayw
CENAZE AN ETOMOC 2M MMa ENTAYAIWKE MMWTN 2pal NeyTq

Blessed are you when they hate (and) persecute you. But they will find no place at
the site where they have persecuted you.

Logion 69a

¢MAKAPIOC NE NAEl NTAYAIWKE MMOOY 2pal M MOX2HT NETMMAY
NENTA2COYWN MEIWT 2N OYME

Blessed are those who have been persecuted in their heart. They are the ones who
have truly come to know the Father.

Logion 69b
CMMAKAPIOC NETZKAEIT WINA EYNATCIO NO2H MMNETOHWW

Blessed are those who suffer from hunger so that the belly of the one who wishes
will be satisfied.
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Logion 103

OYMAKAPIOC ME MPWME MAEI ETCOOYN XE 2N AWMMEPOC ENAHCTHC NHY
€20YN )INA EYNATWOYN NYCWOYe NTEYMNTEPO ayw NYMOYP MMOY EXN
TefNE 2a Te€eH €MMATOYEl €20yN

Blessed is the person who knows at which point the robbers are going to enter, so
that [he] may arise, gather together his [domain], and gird his loins before they enter.
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